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ABSTRACT
	       For many immigrants the family is the central component of their existence. This study examines the changing family structures in Ucí, Yucatán as a result of immigration. This study finds that for those who migrate from Ucí, Yucatán, family drives individuals to seek financial security. Yet, the hope for a better financial future separates family across border creating a new family structure and relationships based upon a border identity. This border identity determines how the new Yucateco family is maintained. 

	


INTRODUCTION

The experience of an immigrant can be difficult. Researchers have long told the story of those immigrants living in the United States. The story of those who remain behind often remains untold. As observers, their story shares their own difficulties of having a family member whom they have shared many moments leave their community in search of opportunity. This research consists of interviews with individuals from Ucí, Yucatán to analyze how immigration to the United States has changed family structures in their community.  
LITERATURE REVIEW
Transnationalism 
According to McGuire and Martin (2007) the need for financial security contributes to immigrants to leaving the motherland and their family. The risk of leaving is great but the hope for a better future is greater.  The individual often has to leave his or her parents, children, and other relatives behind.  According to Calderon, Martinez, Corona, Marroni (2007:624), “the youth find better working conditions to send money to their families in México…” Once financial stability is reached, the immigrant may return to that motherland. The opportunity to return to the motherland may or may not be a difficult transition. According to Adler (2008:96), “Both women and men seek to maintain ties to family and friends.” At this point, the transnational identity emerges for the immigrant.  The individual who has emigrated must find a way to continue the bond they had before they left their family members. According to Alder (2008:96),”Both men and women speak of their pueblo with nostalgia and longing.” For the transnational immigrant, the family and motherland is important to keep near, but this may sometimes be difficult to continue. According to McGuire and Martin (2007:180), “Many are undocumented and may stay for years because of the great difficulty and expense of the border crossing.” When it becomes physically impossible to migrant back and forth the only other forms of transnational family relationships available are telephone, letter, and the financial exchange. The phenomenon of transnational family relationships begins to demonstrate how immigrants can attempt to maintain the family ties and relationships. Even when documentation becomes an issue, the desire and hope for continued family ties and relationships transcends borders. 
History of Yucatán 
Yucatán is located south of México. Yucatán is divided with two other states, Campeche, and Quintana Roo.  Since the conquest of the Spaniards, Yucatán, similar to México, went through varies periods of colonization. Yucatán unlike other areas of México more frequently resisted the colonization. According to Bastarrachea, Betacourt, Castro and Gutiérrez (1994), for a period of time Yucatán separated from México as results of the political turmoil; however, Yucatán eventually reintegrated with México. Today is it a vibrant area with unique cultural traditions, especially for the Yucatán’s rural communities who continue traditions. Today, according to Palomo (2005:111), “18.7% of the population are in rural zone, that is to say, in localities with less than 2,500 residents…for the most part the  population is majority urban…The population of Yucatán is found distributed  in 106 counties with 3,363 localities.”Among those is the pueblo of Ucí which is located in the providence of Motul. 
Traditional Work in Yucatán
The production of the plant henequen has existed for centuries in Yucatán. This agricultural production has been an important sector for employment for many Yucatecos and the exportation of henequen was a large part of their economy. According to Palomo (2005:105),”The history of the industrial of Yucatán was tied to the fiber henequen…[as] the base for the economic development.” Besides henequen, traditional employment opportunities for those in rural areas were domestic (in nearby cities and haciendas), manufacturing sector, construction, commercial (restaurants and hotels), farming, and agriculture. 
Gender studies on rural employment have examined the composition of these employment opportunities. Mummert and Castillo note (1998:171), “The masculine population are contracted principally to do duties such as drivers, janitor duties, carriers, landscaping, only 4% are hired as workers.  
It is important to note that although the employment sector for those in rural areas involved, at times, leaving the community the distance of this employment was relatively close to Yucatán. The recent change of the employment sector is due to economic factors in the job market due to scarcity and specialization. According to Vallado (2006:71), “The growth of the commercial, services, tourism, and the foreign factories of exportation and the fall of henequen [have] dismantle almost all important economic spaces.” In recent years, the fragile economic condition of Yucatán has left the employment sector in distress.  Palomo notes (2005:108), “During that year the importance of the factories descended, that in February of 2004 there were only 88 factories (-32.3%), with a value of real exportation of $229,050.00 (-92.7).” The effect of declining factories the rural individual and his or her family is clear. According to Ramos and Quintanilla (2006:34), “A business of Hong Kong located in Motul, they saw themselves obligated to cut 2,000 employees.” For individuals living in a rural community, where the traditional employment opportunities are decreasing, and the desire to find a new employment source is great. 
Another factor effected the employment opportunities available for the local rural community. According to Ramos and Quintanilla (2006: 36), “When the hurricane Isadora came the factories disappeared that provided that material, the roof fell and destroyed the machines. This is when they closed definitely the factories and we were left without jobs.” The decline in traditional employment opportunities leaves the younger generation of Yucatecos looking for alternatives for a better life. For those who leave their community and family to seek employment, the family begins to alter its traditional family roles.
Traditional Family 
The Yucateco family is the central unit of relationships. Alder notes (2008: 59), “For many Yucatecan migrants (especially women), the extended family, consisting of parents and sibling has a great influence on their lives.” Traditionally, the family consisted of a unified whole connected around the community they lived in.  According to Ramirez (2003:190), “For the Mayans the domestics daily activities took place in the exterior of the living, in the sun. For that was a place where socialization of the new members of the family took place.” Each member had different roles from caretaking to providing for the family. The roles also varied according to gender and age. The adult parents cared for the children economically. The children were responsible for school and, perhaps, small household tasks. According to Palomo (2005:179), “In Yucatan [there is] a growth of the population annually by 2.4%...even more for those living poverty who have 5.6 children for each women.” However, the traditional family in Yucatán has seen a transitional change. According to Vallado (2006:70), “A society like Yucatán, predominately mestiza in urban zones and Mayan in rural zones, who have suffered profound changes in the last decades due to the drastic reduction of the level of life and work, and the economic, social and cultural rights of all social groups.”  From clothing to lifestyle, individuals in the rural areas became increasingly aware of the urbanization occurring around them. According to Ramos and Quintanilla (2006:30), “Many don’t wear the traditional clothing, particularly in Merida.” 
For the family, the urbanization can lead to different changes. Ramirez notes (2003:172),”Generally, it is accepted that in the last decades in México we have seen the disintegration of the communities and of the traditional collective.” The rural communities are witnessing the introduction of modernity. Ramirez notes (2003:193), “In every light, the new economic roles impact members of the family, and the penetration of the mass communication have contributed to the complete change to individualism over the collective family.” 
The economic swift in employment opportunities catering to the modernity has lead to the shift in traditional roles.  According to Ramirez (2003:191), “The women of the rural communities maintain that important role among adults as agents of the traditions, and the youth (generally migrants) agents of the modernity.” The roles which are shifting primarily involve the younger generations. Ramirez notes (2003:196), “In the new nuclear family, the youth are socialize and educated in the context impacted by the mass media and a new division of family work.” The youth become the primary financial caretakers of their parents, who had traditionally been caretakers of the youth. Since the employment opportunities for the rural youth exist outside of the rural community, youth are exposed to the urbanization of city regions. The question, however, becomes how these factors are not only changing the family structurally but the relationships which tie people together as a family.  
Indigenous Immigrants
The United States has seen an increase in immigration to the United States from Yucatán Durden (2007). Alder argues (2004:10), “They are an interesting case because they are Mayan but also Mexicans.” Being “Mayan” can be defined differently across individuals from Yucatán. Those who are immigrating to the United States face challenges different from other Mexicans. For most Yucatecos from rural areas, language and culture can be barriers because most are unfamiliar with Yucatecos. Being Mayan and Mexican has an impact on one’s identity in the United States because Yucatecos may not relate to other immigrants even from México, since the population is not as well known as those from Northern México. Finding other individuals who speak Mayan or know the culture is rare. Therefore, the immigrant networks and communities with other Yucatecos to help the loneliness they must face away from their families. 
BORDERLAND IDENTITY THEORY
The opportunity for “a better life” in the United States counters the experience of many immigrants. Theorists have described patterns of migration which transforms the life of an immigrant. For example, Anzaldúa, (1987) found that crossing the man-made U.S. borders, separate individuals not only from their motherland and family but also leads to a new “border identity.” Drawing upon Anzaldúa’s theory of border identity, this paper argues that immigration revolutionizes not only individual identity but also family identity. The once solid family structure is broken part when family members place themselves outside their national border. Once an individual adopts a border identity, there is a split between both worlds; this border identity encompasses both the new culture and the motherland, thus the individual is caught in the middle. By using Anzaldúa idea of a new Mestiza culture, this paper argues a new identity of the immigrant can impact the family structure and individual relationships. 


Anzaldúa (1987) envisions the “New Mestiza” as a new form of identity combining past and present societies that create the current U.S.-Mexican Border. The historical even of the U.S. invasion of México marked her bicultural roots as never ending tug of war around identity. Although the national border created settled the conflicts between nations, the new border impacted those who live in the conquered lands.  Anzaldúa sees the “New Mestiza” as an attempt to find place of comfort for those with a border identity. For instance, Anzaldúa (1987) uses her own experience as a Chicana, Indiana, lesbian, feminist identity to illustrate a border identity. 


Living in the United States, Anzaldúa is forced to hide her lesbian identity to her conservative colleagues at an educational institution. A similar fear occurs across the border in México where her lesbian identity is not always accepted. Anzaldúa finds that no matter where she physically exists her border identity does not fit. On a broader level, a similar experience occurs for other immigrants once they cross borders they find it difficult to be fully part of either culture. 


Moving beyond Anzaldúa analysis of individual identity, this paper asks what happen to family identity when combined with an individual border identity? How does an individual place herself within a traditional family structure as she moves between the United States and a region such as Yucatán. Immigrants from rural Yucatán typically have a close knit family structure, especially in very small communities. The family is both a centre for individual but also a strong part of one’s decision to leave that community. According to Massey (1993:35), “[h]ouseholds’ or families are principle agents of decision-making.” Once an individual moves to the United States, she is physically separated from close family members. As an outside, he or she is gaining new experiences without the family and these experiences can be adopted to create a new border identity. How long he or she remains an outsider to the family in México will determine the distance to the original identity when he/she returns to the motherland. This absence creates a form of border identity for the immigrant and more importantly for this study, a new family identity when the individual returns home permanently. This new border identity means an individual neither belongs in the U.S. or México or even within his or her own family, and the family structure itself is changed as a “new” family member re-enters. 


According to Anzaldúa (1987, p.547), “I stand at the edge where earth touches ocean, where the two overlap a gentle coming together at other times and places a violent clash.” Anzaldúa uses these words to describe the border identity of nationality. Within a family, this border identity can mean either the merging together of culture or the clashing with a family about the new identity based upon new experiences values, beliefs, or norms. At the same time, a border identity can jeopardize the family relationships established before leaving the motherland. Unified because of the love each family member shares with one another, moments of “violent clash” also occur. This violent clash will perhaps result in the new identity for the family once the immigrant returns home. Factors such as individual exposure to more modernization than occurs in the rural or urban areas of Yucatan, higher levels of consumerism, higher wages, and more individualistic lifestyles all change an immigrant experiencing this phenomenon. An immigrant might not be able to communicate regularly with their family back home; therefore, the distance and separation displaces her from their family and family values, beliefs and norms. 

The borderland identity can be factored into a model used to describe migration. According to Portes (1996), immigration theorists reaffirm Anzaldúa’s concept of a border identity. The “push-pull” theory is based upon an economic model of the costs/benefits of migration, and this theory can be redefined for the context of Mestiza family identity. Portes, (1996: 145) states, the push pull model is constructed around ‘factors of expulsion’ and ‘factors of attraction,’ and the model has a close affinity to the cost-benefit approach to immigration…[c]orresponds to the popular view that movement occurs primarily because of the motivation and actions of the newcomers.” This model can be applied to immigration to understand how the family structure is changing for Yucatecos. 

   A Yucateco immigrant is in the United States working hard for their family. This is the push; immigrants are “pushed” towards higher wages because the family needs the money. After spending time in the United States an immigrant can either decide to keep working but bring their families across the border or go back home. Going back home to the family becomes “the pull.” If immigrants create family units within the new country there is less to pull them back. 


Over time the push and pull factors might change. A new pull may occur when the immigrant goes back to México and feels a disconnection to their original culture. This can occur if the immigrant feels there is not the same acceptance in the family as before they migrated because of the new experiences and, perhaps, because of a new border identity that developed while in the United States. According to Villa (2005:139), “You get along here in México, you get along well and everything, and then you go over there and that’s when all the mess [relajo] starts.” The push to go back to Yucátan might also be due to the lack of respect, exploitation, discrimination, or other factors experienced in the United States. Lacking the family structure for support may also be essential to the immigrant experiences. An immigrant might have more money but still not feel any better off in the United States. This is space in which the borderland identity of the family may be created. 


According to Anzaldúa, (1987:549), “Lo pasado me estirá pa´ tras y lo presente pa´ ‘adelante…[the past stretches me backwards and the present forwards].” The result for Anzaldúa might be an impotence border identity of family that is “diving a pueblo, a culture” (Anzaldúa, 1987). The creation of the Mestiza family identity may be possible, but it may also be overwhelming, depending upon the factors from immigrating as either selfless, and/or collective. 


There are different potential forms of a borderland identity. According to Anzaldúa (1987:548),”The sea cannot be fences, el mar does not stop at borders.” Anzaldúa’s theory of borderland identity can be applied to the changing family structure of Yucatecos particularly with the rise of immigration the United States. The question becomes, do Yucatecos themselves accept and acknowledge this Mestizaje? Continued studies can, perhaps, produce a new theory which describes in depth the push and pull model. Anzaldúa’s Mestiza can be combines with the push and pull model to describe the changing family structure occurring for thousands of immigrants everywhere. 

METHODOLOGY
Most studies on immigration reflect experiences of those living in the United States. By interviewing families in Ucí, Yucatán an implicit knowledge will be gained from those who are not often given the chance to share their perspective of the story of immigration. 

Participants 


The participants for this study included ten residents of Ucí, Yucatán. Selection of participants was based upon age, gender, and having a family member in the United States. The participants were identified with the assistance of the gatekeeper, Lidia Torres Can. The ten participants from Ucí included three men and six female. The ages of the participants ranged from 32 to 70 years old. 

Procedure and Materials


This data for this study was collected from October 18-27, 2008.  I resided for ten days in my family’s home in Ucí, Yucatán. I conducted the ten interviews with the residents of Ucí in the location of their choice such as my family’s home or their home. The interviews were recorded with a tape recorder. The interviews were conducted in Spanish or Maya depending on the interviewees preference and between thirty minutes to one hour. The interviews consisted of 27 open and close ended questions [See appendix A and B]. The questions ask information on the participant’s demographics characteristics as well as questions related to the economic situation in Ucí, urbanization, and family relationships and roles. 
Strengths and Weaknesses

One advantage of this methodology is my familiarity with the community in Ucí. I spent two months in Ucí in the summer of 2008, thus the community was generally aware of whom I was and when I interviewed the participants they were generally open and disclosed personal information. Another advantage to this method is that since I am fluent in Spanish and my gatekeeper is fluent in Mayan, when situations arose where someone was comfortable speaking Maya there was assistance with translation. 


One weakness to this methodology is the time constraint—having only ten days to collect data. Second, although I am Mexican and Spanish is my first language, my identity could still be challenged since I now live in the United States and primarily speak English. During my interviews some of the participants found it different to answer the questions because of the wording. I failed to recognized that since Maya is their first language and Spanish their second, for most participants the questions at times confusing.  Additionally, because my mother is from a part of Mexico which has lighter skin tone and a less indigenous population I have mix features. People from Yucatán traditionally do not marry outside of their geographic area. Therefore, my parent’s “mix” marriage may be a factor influencing the participant’s responses.

FINDINGS
Economic Factors 

The economic situation in Ucí is a central issue for those interviewed. Many shared a concern for the lack of employment opportunities. Since employments opportunities are scarce in Ucí, leaving the town to find a job is the only opinion for many. Those who leave Ucí job opportunities primarily in the following areas: United States, Merida, Motul, and Cancun (the last three are cities in México).  Of those who were interviewed whose family members had immigrated to the U.S. or they themselves had immigrated to the U.S.  at one point all lived in Los Angeles, California.  The rise in the cost of living in Ucí was a concern shared by all the women. This issue is especially important for those families who remain and have children to support. 

There are some who remain in Ucí, but they have to build a small business to survive. These small businesses consist of bakeries, selling meat, small market shops, and a school supply store for children.   Many of the men and women agreed that they are attempting to create jobs by using the skills they have to establish businesses.  However, the participants noted that other Uc residents because of limited education cannot create new businesses; therefore, they seek out employment in other areas. 

The participants stressed how recent economic changes have impacted families. The high cost of basic food products such as oil, corn, meat, and dairy products.  Therefore, even when residents have a job the amount of money they earn from that job may limit what food they can afford to buy to feed their families. Participants expressed being frustrated by economic situation but choose to remain in Ucí doing what they could to make their financial situation better.  One of the woman said, “Well, here in Ucí, since it is a town, the truth is we don’t have the resources to get jobs. Everyone here earns money by doing what one wants to do, to move financially forward by putting a small business to get some savings [pues acá en Ucí, como es un pueblo la verdad aquí no tenemos, no hay medios para conseguir un empleo todos aquí trabajamos por medio de lo que uno desea hacer para poder salir adelante, hacer su propio negocio para conseguir unos ahorros”]. Of the ten participants, only the women were hopefully about their future even though income and high cost of living was of concern. 

The hurricane which struck Yucatán in 2000 factored into the loss of job in the town. Ucí had a source of employment through agriculture before the hurricane. Eight of the participants indicated how the hurricane’s destruction of henequen caused a loss to the community’s income. Henequen is a plant which creates various forms of fiber which can be used as rope.  One of the woman said, “The henequen is gone, before work was in the henequen…” [El henequén se acabo antes trabajaba en henequén]. 
The transportation available in Ucí is largely motorcycle, small taxis, and adult tricycles. When questioned about how transportation has impacted the participant’s ability to visit family member, they said it was difficult. One woman said, “It is difficult, there is no documentation no money.” [Es difícil visitarlos, no hay papeles no hay el dinero]. This response was similar across interviews. Therefore, even when transportation was available, participants indicated that only when they had the money would they visit their family. One woman who had her two daughters in Los Angles California periodically visited her daughters. 

Family Structure

Participants indicated a concern over the dynamics of their family due to immigration. Many of the women felt even though technology was available, such as the phone, only periodically did they talk to family members. Most of the woman who participant said they would talk to their family once a week, some once a month. One woman said, “Every two months, every fifteen days, depending if one is working we can’t talk. I call, they’re not there. Then I leave a message and they call us back” ” [Cada dos meses, cada quince días dependiendo a veces está trabajando no nos podemos comunicar los hablo no contestan luego les dejo el recado y luego ellos llaman]. Communication via phone for most participants, especially the woman, was a way of staying close to their family. The two men, on the other hand, indicated that they have communication via telephone with their families, but they did not indicate any concern over the periodic opportunities to talk. 
Five of the woman who participated described family relationships as an area of strong concern. One woman said, “The woman goes and the husband stays, the husband goes and leaves her sometimes. No money is sent, another woman who is not the wife asks for money” [la esposa se va y el esposo la deja, cambios acá, a veces no le manda el dinero solo por otra esposa se le pide su dinero quien sufre los niños, si, se disintegra la familia]. Another woman indicated a similar concern and also noted how the children are impacted. 

Another shared experience was that once the family member leaves and returns, it difficult for he/she to readjust to life in Ucí. A participant said, “It is hard at the same time—returning—because there are people who have to leave in order to have a roof. And it lamentable because there are times you have your roof, but you are over there to get that roof but you come back and you can’t have that same roof, you can’t have the things you got over there” [Es difícil a la vez porque vuelvo a decir hay gente que se tiene que ir hasta ya para conseguir su techo, a veces es lamentaba, porqué a veces dices, ha ya tiene su casa y tus estas para allá, lo que ellos consiguen para allá cuando vienen para acá no pueden tener

lo que tienen allá].
The final questions in the interviews asked about having the family nearby and the responses showed a consensus among participants; all wish to have their family in Ucí but understand why this cannot happen. These participants also indicated that the love and caring of family is more important than the money. Even when they had family members who were in the United States helping them financially, participants preferred having family members physically in Ucí. One woman said, “With money you can’t, what we need is the love. More is the love and care because when we die what purpose is the money?” [con el dinero no se puede lo que falta es el cariño más que le brinde el cariño, ya cuando descanse que caso tiene].

The economic situation in Ucí has led to the separation of families. For those who do not find employment in town and leave the family behind the dynamics of the family changes. The woman discovers that their husbands have other women other children in their new town. The children are affected because they now stay with grandparents. This changes the traditional family structure in Ucí. Many families are conscious of these dynamics. Participants also distinguish between the physical presence and the communication via telephone. When communicating by telephone an informal relationship develops even among close members. Thus, physical presence is given more importance. The families value the physical presence of family’s members more than the telephone conversations. Notably, the one female participant who did have the opportunity to visit her family in the United States periodically did not show concern about changing family structures. Participants who have family in the United States and were not able to see them or rarely speak to them did express a concern about their family relationships. 

Overall, the interview process revealed how love and the attempt to save the relationship of their family is important. The people of Ucí understand the need to leave value family more than money and often want their family members to know that. 
DISCUSSION
Identity is an important component to not only an individual but a group of people. The family identity for the Ucí community is restructured because of immigration. The reconstruction of family in Ucí Yucatán can be centered on two components, opportunity and economic stability.  When the individual decides to leave the community of Ucí or any rural community often the family member wants to better the future of the family. 

A family however that lives in the same vicinity has the opportunity to share many moments together and be near in case of family emergencies. The moment one or more individuals leaves that family the relationship becomes into an “us” and “them”. The “us” are those family members who stay near verses the “them” which is the emigrated family member. An “us” is a relationship of strong bonds and shared experiences. Once the “them” becomes a factor because of emigration the strong family bond beings to tremble because the individual may not be with the “us” but are now an outside living different experiences and an observer to the experiences the rest of the family behind lives. A part of the family border identity mentioned earlier. The farer distant a family member is because of immigration the greater the challenges to strengthen the relationship through other means in order to prevent jeopardizing the family relationship that existed before the emigration.  

Immigration to the United States is a concern for the families in Ucí, Yucatán. This is because for those who have a family member without the documentation to travel under “legal status” creates a concern for safety. During the interview process many indicated how difficult it is to know how their family members are when they do not hear from them. The distance is painful for the family who is unable to see or know if their emigrated family member is alright. 
Even when communication via telephone is available it is not the same as physically seeing that individual. The ability to travel to visit those in Ucí is also very difficult for those without documentation; therefore the parent whose child is in the United States feels sadness and concern. Immigration is important for the individual seeking a better life but at the same time it sacrifices the essence of the group that challenges individual and group identities. Unintentionally for the emigrated individual, the family whom they left becomes a stranger to daily occurrences and carries new experiences unfamiliar to the family behind.  Even when such change occurs there is another component which remains constant.  Even when the family sporadically has the opportunity to speak to their emigrated family members, the moment that family sees them again that which never changes is the unconditional sacrifice and love which exists for the Ucí Ch’i’ibalil [family]. 
REFERNCES
Alder, Rachel H. 2008. Yucatecan in Dallas, Texas, Breaching The Border, Bridging The Distance. The college of New Jersey: Pearson Press 

Anzaldúa, Gloria, 2004 [orig. 1987]. “The New Mestiza” pp.547-553 in Social Theory: edited by Charles Lemert. 3rd Edition Boulder, CO: Westview Press. 

Bastarrachea Juan, Antonio Betacourt, Ma. Teresa Castro and Wilbert Gutiérrez. 1994. Yucatán, Monografía Estala. México. 
Canto, Rodriguez, Adolfo y Cruz GArcia, y Ma. Graciela Gonzalez Santa Rosa, Carolina Jimenez Ramos, Maria Carmen Moreno GArcia, Luis Jorge Palares Hernandez, Viliufio Ramirez Lazo, Luis Rosas Medina, Racheal Rueda Rodriguez, ENrigque Trejo Torres, Susan Velazsco GARcia, Esperanza Zarate Eloisa. 1993. “El Cultivo de Pitahaya en Yucatán.” Universidad Autónoma CHapingo, Gobierno Estado de Yucatán (forecoming).
Massey, S. Douglas. 1990. “Social Structure, Household Strategies, and the Cumulative Causation of Migration.” Popular Index 56:1:3-26

Massey, s. Douglas. 1993. “Theories of International Migration: A Review and Appraisal.” Population and Development Review 19:3:431-466

McGuire Sharon, and Kate Martin. 2007. “Fractured Migrant Families Paradoxes of Hope and Devastation.” Family Community Health 30(3):178-188
Palomo, Quintal Alberto. 2005. Desarrolló Estratégico de la Pequeña Empresa,  Impulsó a la Economía de Yucatán. Mérida, Yucatán: promep Press

Portes Alejandro and Rumbuant Ruben G. 1996. Immigrant America, A Portrait, Berkeley CA: University of California Press.

Ramírez Baños Othon. 2003. “Hamaca y Cambio Social En Yucatán.” Revista Mexicana del Caribe 8(015):169-214
Ramos Castilla Beatriz y Alejandra García Quintanilla. 2006. “La Industria Maquiladora de Exportación de Yucatán y su Especialización en la Rama de la Confección. El Cotidano 21(136):29-38

Vallado Macossay, Mauricio. 2006. “El Arte de la Resistencia Popular: Yucatán 1980-2004.” Revista de Geografía Agrícola 1(036):69-81
Villa, Pablo. 2005. “Border Identifications, Narrative of Religion, Gender, and Class on the U.S. México Border.” Austin TX: University of Texas Press 

APPENDIX A

INTERVIEW QUESTIONS [English]

Immigration and Family Structures
1. Where were you born? 
2. In what year were you born?

3. How many years have you been living in Ucí? 

4. Describe any other places you have lived. 

5. Are you single? If no, have you ever been married?

6. Do you have children? If so, how many? Ages?

7. Do you have family members who live in Ucí? Who are they?

8. Do you have family outside of Ucí, if so where? What is their relationship to you? (i.e. cousin, sister, etc)

9. Describe the communication you have with them?

10. Describe the relationship you have with the member of your family. 

11. Describe the economic situation for your family in Ucí. 

12. How has the Mexican economy shaped how you live? 

13. What employment opportunities are available in Ucí. 

14. Describe what resources are available for you and your family in terms of healthcare and public assistance. 

15. Describe how you would define “family”. 

16. Describe the role of each member in your family. (i.e. mother, father, son, daughter, etc.)

17. Do you think the migration of your family member has changed your family?

18. Has immigration changed the relationship with your children?

19. Has immigration changed the relationship with your parents?

20. Has immigration changed the relationship between your children and their grandparents?

21. Has the impact of immigration changed since when you were a child. 

22. Have you seen any changes in families living in Ucí? If yes or no why?

23. Do you prefer to have all your family near their homeland? If yes or no why? 

Thank you for participating in this study!

APPENDIX B

PREGUNTAS PARA LA ENTREVISTA [Español]

Inmigración y Estructuras Familiares
1. ¿Dónde nació usted?

2. ¿En que año nació usted?

3. ¿Cuántos años ha estado viviendo en Ucí?

4. ¿Nombre de cualquier otro estado, ciudad, pueblo donde haya sido residente-vivido?

5. ¿Ud. esta soltero(a), casado(a), divorciado(a), se ha casado? 

6. ¿Ud. tiene hijos? ¿cuántos son?

7. ¿Cuáles son sus edades?

8. ¿Tiene miembros de su familia que viven en Ucí? (miembros de familia pueden ser tíos, papás, primos) 

9. ¿Quién son estos miembros de su familia?

10. ¿Tiene algún miembro de su familia fuera del pueblo de Ucí?

11. ¿Quién es el miembro de su familia que vive fuera de Ucí?

12. ¿Describe la relación que tiene con ellos, cual es el tipo de comunicación que tiene con ellos?

13. ¿Qué oportunidades de empleo son disponibles en Ucí?

14. ¿Qué oportunidades de empleo son disponibles fuera de Ucí?

15. ¿Describe la situación economía de su familia?

16. ¿Sus pensamientos sobre la economía Mexicana les ha ayudado para sobrevivir como familia?

17. ¿Describe que recursos son disponibles como ejemplo programas de salud, y asistencia pública?

18. Cuando escucha la palabra familia cuales son sus primeros pensamientos?}

19. ¿Qué es una familia para usted? En que consiste esa familia?

20. ¿A quien considera parte de su familia?

21. ¿Qué pasaría si un miembro de su familia decide inmigrada a los Estados Unidos o cualquier otro lugar cree que podía cambiar la relación que tiene con ese miembro de su familia?

22. ¿Ha permitido la tecnología tener una mejor comunicación con sus familiares que viven le fuera del pueblo? Ejemplos: celular, teléfono, etc.

23. ¿Cree que hay un acceso a transportación para visitar a sus familiares?

24. ¿Cómo ha permitido el acceso a transportación mejorada la relación que tiene con sus familiares (los visita) 

25. ¿Es difícil visitarlos por el alto costo de transporte?

26. Prefería Ud. tener a toda su familia cerca viviendo en el mismo pueblo?
27. ¿Hay otro cosa que quisiera añadir sobre inmigración a los Estados Unidos o la base de su familia?

¡Muchas Gracias Por Participar!
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